
THE CHRISTIAN WORLDVIEW 
AS MASTER NARRATIVE

by Dr. R. Albert Mohler

INTRODUCTION: THE GLORY OF GOD AND THE LIFE OF THE MIND

To be human is to think, and to think is to operate within a worldview. Every individual operates out of a basic 
set of convictions about reality, truth, meaning, and how the world works. As thinking creatures, we create, 
perceive, absorb, and base our thinking upon certain intellectual assumptions that, in essence, allow the 
world to make sense to us.

There is nothing distinctively Christian about having a worldview. The very process of intellectual activity 
requires some framework, and no idea is independent of prior assumptions. As human beings, we can hardly 
begin each moment of intellectual activity without dependence upon assumptions that are, in essence, pre-
philosophical. This is true for all human beings, regardless of the actual content and shape of their 
worldviews.

The great challenge for the Christian is to craft a worldview that is distinctively Christian in its shape, 
substance, and structure. This is no easy task, especially in an intellectually complex world that is marked by 
an incredible diversity of worldviews and ideologies.

In this generation, a growing number of Christians understand the responsibility for developing a Christian 
worldview. Nevertheless, for many of these Christians, the development of a Christian worldview is reduced 
to certain principles of conviction that are assumed to lead to certain pragmatic conclusions and practical 
applications. There is no shortage of seminars, books, courses, and curricula directed toward the 
development of the Christian worldview. There is good reason to be thankful for this recovery of interest in 
developing a Christian worldview, but there is an even greater need to advance toward a more 
comprehensive understanding of the Christian worldview that finds its beginning and end in the glory of God.

Christianity recognizes and affirms the importance of the intellect. The life of the mind is understood to be a 
central issue of Christian discipleship. The Christian is not only to live in obedience to Christ, but is also to 
serve Christ through the development of a distinctively Christian mind.

All too many Christians ignore the intellectual component of discipleship. This tragic reality betrays a 
misunderstanding of the gospel, for the gospel of Jesus Christ requires cognitive understanding. In other 
words, there is a knowledge that is central to the Christian faith. As the apostle Paul makes clear in Romans 
10, faith comes by hearing, and that faith is established upon truth claims that are nonnegotiable and 
necessary for salvation.

Christian faithfulness requires the development of the believer’s intellectual capacities in order that we may 
understand the Christian faith, develop habits of Christian thought, form intuitions that are based upon 
biblical truth, and live in faithfulness to all that Christ teaches. This is no easy task, to be sure. Just as 
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Christian discipleship requires growth and development, intellectual faithfulness requires a lifetime of devoted 
study, consecrated thinking, and analytical reflection.

As Anselm of Canterbury, a leading Christian theologian of the 11th century, classically affirmed, the Christian 
task is well defined as “faith seeking understanding.” In other words, the Christian faith honors intellectual 
responsibility and the life of the mind. The faith that justifies sinners is a faith that requires a certain 
knowledge and then leads to a responsibility to advance in knowledge and understanding in order to move 
“from milk to meat” in terms of intellectual substance.

All this is necessary in order that the disciple would grow in grace and in understanding, but it is also 
necessary in order that Christians will grow in intellectual discernment. This intellectual discernment is a 
necessary component of the Christian’s responsibility to know the truth, to love what is true, to discern the 
difference between truth and error, and to defend the faith “once for all delivered to the saints.”

The Christian affirmation of the life of the mind has produced schools, colleges, universities, seminaries, and 
a host of other centers of intellectual activity. The rise of the university can be traced directly to the 
intellectual vigor of medieval Christianity. Christianity honors the life of the mind and has made literacy a 
central issue of the church’s concern. Christianity is a religion of the book – the Bible – and it is a faith that 
takes the tasks of reading and writing with profound seriousness.

In the end, Christianity honors the life of the mind, not because it celebrates the power of human intellect, but 
because Christ himself instructed Christians to love God with heart, soul, and mind.

The fact that God would command that we love him with our minds indicates in a most profound and 
unmistakable sense that our Creator has made us to know him in order that we would love him and to seek 
his glory above all else. Understood in this light, our intellectual capacity and the discipleship of the mind are 
to culminate in the development of a Christian worldview that begins and ends in the glory of the self-
revealing God of the Bible

CREATION

One of the hallmarks of the postmodern age is, as one of its main theorists has explained, “incredulity toward 
metanarratives.” This reflects the postmodern suspicion of any master explanation of world reality and 
human experience. But, from beginning to end, biblical Christianity is a master narrative. Biblical Christianity 
is not only a faith that involves essential truths; it is the story of God’s purpose to redeem humanity and to 
bring glory to himself. This narrative is revealed to us as a comprehensive master story that is as vast as the 
cosmos and so detailed as to include every atom and molecule of creation.

Even as the postmodern age has rejected the metanarrative, most postmodern thinkers accept the fact that 
human existence is essentially narrative in terms of our consciousness. This is an important insight, for it is 
impossible to give an account of our individual lives without using the structure of a story. The postmodern 
resistance to a master narrative is the fear that such a story would be inherently repressive. But the Christian 
gospel is the most liberating narrative ever heard, and the Bible presents the story, not merely as one 
account of reality to be put alongside others, but as the one definitive account of God’s purposes.

Indeed, the Christian gospel is the story to which all other narratives are accountable. The Scripture narrates 
the story in the unfolding of God’s plan and purposes. The very God who reveals himself as sovereign and 
holy—the only true God—is the God who has generously shared the knowledge of himself and his purposes 
with his sinful creatures.

Creation—The Beginning of the Story
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Every worldview and metanarrative has a beginning. Without exception, every worldview must give an 
account of how the cosmos came into being and must answer the question of its meaning. The very 
existence of the cosmos requires an answer to this question, and this answer determines so much of what 
follows in the narrative.

The Bible begins with the declaration that “in the beginning, God created the heavens and the earth” (Gen. 
1:1). The doctrine of creation forms the starting point for our understanding of the cosmos and our place 
within it. The Bible’s straightforward explanation for the existence of all things is traced to God’s own intention 
to create the cosmos as the theater of his own glory. The Bible rejects all forms of dualism or polytheism, 
leaving the God of the Bible as the sole explanatory principle of the universe. Nothing that exists does so 
outside of his sovereignty and intention. The God of the Bible creates ex nihilo (out of nothing) and is not 
dependent upon any preexistent matter or conditioned by any external force.

As Creator, God takes responsibility for his creation. Furthermore, the Creator remains directly involved with 
his creation, ruling over all times, places, and authorities. He exercises his rule through a scrupulous 
providence that includes, as Jesus made clear, even the birds of the air and the lilies of the field (Matt. 6:26, 
28).

The Bible also makes clear that the Creator is pleased with his creation. Having created all that exists, he 
declared his creation to be good. This verdict on creation is a refutation of any worldview that denies the 
goodness of creation or slanders the material world as unholy. At the same time, the Bible condemns any 
worship of nature as an end in itself.

The creation of human beings is the climax of the creation narrative. Having created everything else that 
exists, God crowned his creation when he created human beings as the singular creature made in his own 
image (Gen. 1:26-27). The Bible clearly and unambiguously reveals that human beings are special creatures
—the only creatures made in the image of God. Even as we face contemporary efforts to dethrone humanity 
from a position of privilege within creation, the Bible makes clear that human beings are made in God’s 
image precisely, so that we, alone within all creation, may consciously know and glorify God. Therefore, the 
human creature is given the ability to fabricate and to manipulate the material world. God gave human beings 
the ability to till the soil, reap a harvest, and bring the earth under dominion. At the same time, God invested 
human beings with a crucial stewardship in our responsibility to use, enjoy, and care for creation as a matter 
of essential stewardship.

The Bible also reveals that gender is a part of the goodness of God’s creation. God made his human 
creatures as male and female and invested these creatures with responsibility to enjoy his guests and to 
reproduce within the context of marriage (Gen. 1:27-28). Marriage, too, is part of the goodness of God’s 
creation. While other creatures merely mate, humans are called to enter into a covenant of marriage whereby 
one man and one woman come together to form a union that is pleasing to God.

The biblical portrait of the creating God demonstrates a God of love whose character issues naturally in his 
creation. The loving character of God is woven into the warp and woof of his creation and the creatures 
within it. The substance of the biblical teaching focuses on God’s creation of the universe and all within it by 
the power of his word. The product of God’s creative activity is a universe of seemingly infinite variety, 
complexity, and mystery.

Thus, creation is not a brute fact without meaning. It derives its meaning from the divine character and will. 
As the theater of God’s redemptive activity, creation is not static, but is moving toward that goal established 
by decree before the foundation of the universe. Without the knowledge of divine creation, we would be left 
to ourselves in terms of discerning or discovering the very purpose for the existence of the material world and 
the means by which it came to exist.

�  of �3 7



All worldviews start with this great question and must give some account of beginnings. The naturalistic 
worldview insists that this account of beginnings must be comprehensively limited to natural and material 
causes and effects. Such a worldview runs into direct collision with the worldview of the Bible, for the Bible 
does not flinch from claiming and explaining that all that exists owes its existence ultimately to God himself 
(e.g., John 1:3).

One interesting aspect of worldview analysis is the recognition that, for the most part, everything that follows 
is contained within the account of origins. Once we know that God is the solitary explanation at the 
beginning, we can be confident that he will be the one who brings this story to a close in a way that brings 
him no less glory.

SIN AND ITS CONSEQUENCES (FALL)

Our experience of the world requires us to perceive that things are not as they should be. We do not 
experience the world of unblemished blessedness that is revealed in the first two chapters of the book of 
Genesis. To the contrary, we experience a world filled with mosquitoes, viruses, earthquakes, and 
malevolence in the animal world. We are surrounded by the evidence of death and decay, and we see it in 
our own bodies.

Furthermore, we see the violence and sin that human beings cause and commit. We are not only those who 
experience the violence of nature, but we also know ourselves to be creatures whose own nature is often 
violent. To observe humanity is to see the undeniable reality that something has gone horribly wrong.

Even as the Bible begins the story with creation, it immediately moves to an explanation of what has gone 
wrong. Again, such an account is required of every worldview, and every philosophy of life must provide 
some explanation for why human beings are as we are and why we act as we act.

The Bible directs those who asked this question to the Garden of Eden and to the event we know as the Fall. 
When Adam and Eve sinned, they brought corruption and rebellion into the very heart of God’s perfect 
creation. The only creature made in God’s own image rebelled against him and sought to rob him of his own 
glory. The nature of sin is just this—we would deny the Creator his rightful glory and would seek this for 
ourselves.

The consequences of the Fall were immediate and catastrophic. Adam and Eve were expelled from the 
Garden of Eden and cut off from the tree of life (Gen. 3:23-24). The earth, which had freely given of its fruit 
and crops, will now turn hostile, and human beings will have to work with the sweat of the brow to gain a 
hard-earned harvest (Gen. 3:17-19). Human reproduction will now be accompanied by pain and labor. Most 
importantly, the Fall explains why human beings are no longer at peace with our Creator. God’s verdict on 
Adam’s sin was immediate. As Genesis reveals and the New Testament affirms, when sin came, death came.

Our understanding of the Fall and of the sinfulness of humanity is absolutely necessary for any adequate 
understanding of the human condition. We cannot possibly understand human existence without reference to 
sin. The Bible steadfastly refuses to allow us to find the cause and substance of the human problem outside 
of ourselves. Instead, the Bible points directly to our individual culpability, even as it affirms that every single 
human being inherits Adam’s sin and guilt. The complex of human sinfulness is so vast that it encompasses 
every individual human sin and the totality of human depravity as demonstrated in the rise and fall of nations 
and the course of human history.

The Bible’s account of the human problem goes far beyond a mere explanation of human foibles and 
failures. In essence, the Bible turns directly to the human creature and offers an indictment of our rebellion 
against God. Even as Adam and Eve sought to create aprons in order to hide their own nakedness (Gen. 
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3:7), human beings will attempt any number of creative and desperately-asserted explanations for what is 
wrong with us.

In other words, the Christian account of humanity and human behavior runs into direct collision with all other 
worldviews. This is particularly evident when we compare the Bible’s account of human sin with 
contemporary attempts to explain the brokenness of humanity by means of economic, sociological, political, 
or psychotherapeutic explanations. The Bible affirms the inherent goodness of humanity in terms of the 
pristine goodness of God’s creation as it was in the beginning. But the Bible also explains that, after the Fall, 
every single human being is, in his or her own way, a rebel and insurrectionist who is attempting to dethrone 
God and take his glory as our own.

Thus, when we look at humanity, read the newspapers, watch the news reports, or tend to our own children, 
Christians must be constantly aware that what we witness is the working out of sin and a demonstration of 
the fallenness of humanity. Yet, our most direct evidence for this fallenness is what we see when we look at 
the reflection in our mirror.

Every worldview must give an account of what is wrong with humanity and why the cosmos demonstrates so 
much death, decay, and apparent meaninglessness. As Christians, we know that the world as we see it 
contains vestiges of the glory of God that shine through the corruption of the universe blighted by sin. 
Nevertheless, we are constantly reminded that the entire universe is groaning under the burden of human 
sinfulness. We are unsurprised by human sin and the awful consequences of that sin. We are able to endure 
this knowledge because we are confident that this is not the end of the story

REDEMPTION ACCOMPLISHED 

The third great movement in the Christian metanarrative begins with the affirmation that God’s purpose from 
the beginning was to redeem a people through the blood of his Son –- and that he does this in order to show 
the excellence of his name throughout eternity. The God of the Bible is not a divine strategist, ready with a 
new plan in the event his original plan fails. The God of the Bible is sovereign and completely able to 
accomplish his purposes. Thus, when we come to the great act of God for our redemption, we come to the 
very heart of God’s self-revelation.

Beyond this, an adequate understanding of human sin brings us to the inescapable conclusion that there is 
absolutely nothing that the human creature can do to rescue himself from his plight. We find ourselves in an 
insoluble situation and are brought face to face with our own finitude. What is worse, all our efforts to solve 
the problem on our own lead only into an even deeper complex of sin. We are rebels to the core, and our 
attempts to justify ourselves lead only into deeper levels of sinfulness.

When we come to the rescue of sinners, the Christian narrative points directly to Jesus Christ as the one 
sent by God to die as a substitutionary sacrifice for sin and to inaugurate the Kingdom of God as Israel’s 
Davidic Messiah.

Of course, Jesus Christ does not enter the biblical narrative only at this point. As the prologue to the Gospel 
of John makes clear, Jesus Christ is the eternal Logos through whom the entire cosmos came into being 
(John 1:1-3). The Word through whom the worlds were made now enters human existence, assuming 
authentic humanity, in order to identify with us and to save us from our sins. The doctrine of creation leads to 
the doctrine of redemption, for the cosmos was created as the theater of God’s redemptive acts.

Redemption is God’s work from beginning to end. The Gospel explains that God, in order to maintain his own 
righteousness, must exact an adequate payment for sin. Yet, while we were his enemies, God saved us by 
providing the very sacrifice that he required.
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Just as God revealed himself in the most exclusive terms (monotheism), he also reveals his Gospel as 
exclusive of any other means of salvation. And as at every other point in the story, we are completely 
dependent upon the Bible for our knowledge of Christ and of the Gospel. It is only through the Bible that we 
come to understand who Jesus is — very God and very man — and to understand the purpose for which he 
came, suffered, died, and was raised from the dead. We come to understand that the Gospel alone explains 
how the requirements of divine justice can be satisfied and sinful humanity can be rescued from the wrath of 
God.

Once again, God’s sovereignty and holiness are displayed even as the drama of redemption demonstrates 
God’s power and character. The Gospel does not reveal God’s mere intention to save. At every turn, the 
Bible reveals God’s power to save and his determination to do so for the glory of his own name.

The plan of redemption is set out in Scripture through a succession of covenants that find their fulfillment only 
in Christ. As the New Testament makes clear, there is one Gospel that is addressed to all people and all 
peoples. God’s determination is to redeem a people from every tongue and tribe and people and nation in 
order to show the excellence of his name.

The Christian worldview must also be framed around the fact that God is calling out a people, cleansed by 
the blood of his Son. Over against the autonomous individualism of contemporary American culture, the 
Christian narrative establishes our identity in Christ as part of a new humanity. This new humanity is, in this 
age, established as the church. Those who come by faith to know the Lord Jesus Christ are incorporated into 
the life of the church as a foretaste of the fullness of life in Christ that will be fully known in the Kingdom yet 
to come.

Every worldview must explain if there can be some rescue from the human predicament, however that 
predicament is described. The master narrative of Christianity defines that predicament in straightforward 
terms — we are lost, dead in our sins, and the very enemies of God. But, thanks be to God, we are not left 
there. The Gospel of Jesus Christ declares salvation and redemption to all who believe in him.

Our salvation is not a matter of therapy or technique. There is nothing we can do to earn or to deserve God’s 
salvation. But what we were powerless to do, God did in Christ. No other promise of salvation will do. The 
Christian master narrative excludes all other means of rescue and redemption. This central truth explains 
why the Christian worldview is filled with such hope and grounded in such humility. God is saving a people 
from every tongue and tribe and people and nation, and the story of our redemption is the great turning point 
in the narrative. But it is not the end of the story.

THE END THAT IS A BEGINNING (RESTORATION)

The reversal of the curse of sin originates in God’s love and his sovereign determination to save sinners, and 
it is grounded in the cross and resurrection of Christ. The atonement of Jesus Christ accomplishes our 
salvation from sin. Nevertheless, the New Testament makes clear that we are awaiting the transformation of 
our bodies and the arrival of the Kingdom in fullness. Any honest reading of the New Testament leaves us 
knowing that our salvation is secure in Christ, but we await the final display of Christ’s glory in the Kingdom’s 
fullness.

In understanding the Kingdom, we benefit by considering the fact that the Kingdom is already here, 
inaugurated by Christ, but is not yet fully come. The “already/not yet” character of the Kingdom explains why, 
though sin is fully defeated, we still experience sin in our lives. Death was defeated at the cross, but we still 
taste death. The created order continues to cry out for redemption, and the venom of the serpent still stings.

The Christian doctrine of eschatology provides the Christian worldview with its mature understanding of 
history. Every worldview must provide an account of where history is headed and whether human history has 
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any purpose at all. Christianity grounds the meaning of human existence in the fact that we are made in the 
image of God and the meaning of human history in the security of God’s providential rule. Thus, the Christian 
worldview dignifies history and assures us that history is indeed meaningful. The Gospel of Christ is itself 
grounded in historical events – and so is the promise of things to come.

At the end of this age, Christ will return to bring his Kingdom in fullness. He will rule with perfect 
righteousness and will both judge the nations and vindicate his own cause. The unfolding events point to a 
conclusive final judgment at the end of history.

This final judgment is made necessary by the fact of human sin and the infinite reality of God’s holiness. The 
Bible straightforwardly presents the assurance of a final judgment that will demonstrate the perfection of God 
and the glory of his justice. This final judgment will demonstrate God’s mercy to those who are in Christ and 
God’s wrath righteously poured out upon sin.

This judgment will be so perfect that, in the end, all must know that God alone is righteous and that his 
decrees are absolutely perfect. God’s power will be demonstrated when all authorities are brought under 
submission to the Lord Jesus Christ, when every earthly kingdom yields, and when every knee bows and 
every tongue confesses that Jesus Christ is Lord, to the glory of God the Father (Phil. 2:10).

The glory of the Garden of Eden will be surpassed by the glories of the New Heaven and the New Earth. The 
saints will rule with Christ as his vice-regents, and perfect peace will dawn in the messianic Kingdom.

Every single moment of human history cries out for judgment. Every sin and every sinner will be brought 
before the throne of God, and full satisfaction will be made. The demands of divine justice will be fully met, 
and the mercy and grace of God will be fully demonstrated. The great dividing line that runs through 
humanity will be the one that separates those who are in Christ and those who are not.

The backdrop of eternity puts the span of a human life into perspective. Our time on earth is short, but 
eternity dignifies time even as it reminds us of our finitude. The concluding movement of the biblical narrative 
reminds us that we are to yearn for eternity and for the glory that is to come.

On this Day of Judgment, all human attempts at justice will be shown to fall far short of authentic justice. On 
this day, God’s perfect justice will indeed flood like a mighty river. The destiny of the unrepentant sinner is 
eternal punishment. But God’s justice is also restorative, and those who are in Christ will come to know the 
absolute satisfaction, peace, wholeness, and restoration that Christ promises. Every eye will be dry, and 
every tear will be wiped away (Rev. 7:17; 21:4).

The reversal of the curse and the end of history serve to ground Christians in this age within the secure 
purposes and the sovereign power of God. The Christian worldview rejects all human utopianisms, all claims 
of lasting earthly glory, and all denials of the meaningfulness of history and human experience.

In other words, the conclusion of the Christian master narrative reminds believers that we are not to seek 
ultimate fulfillment in this life. Instead, we are to follow Christ in obedience and give the totality of our lives to 
the things that will bring glory to God in the midst of this fallen world. We will refrain from optimism grounded 
in humanity and will rest in the hope that is ours in Christ. We will suffer illness, injury, persecution, and death
—but we know ourselves to be completely safe within the purposes of God. And so we wait. And so we pray, 
“Even so, Lord, come quickly.”
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